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In the name of Alldh, Most Gracious, Most Merciful.
All praise be to Allah, Lord of the Worlds, and peace and bless-
ings be upon His Messenger Muhammad,

Mercy to the Worlds.
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We narrate to you all such stories from the events
of the messengers as We strengthen your heart
therewith. And in these (stories) there has come to
you the truth, a good counsel and a reminder to those
who believe.

—Qur’an 11:120—
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Glory be to All h, for today we are going to mention the Master
of Both Worlds <. What a beautiful day it is, the day of I"d. We
have all come after having taken a bath and having applied
perfume.

M!Q}g_dt@%rm I DA

If I were to wash my mouth out a thousands
times using musk and rose-water, uttering your
name would still be considered disrespectful.

Shaykh #akSm Ajmer$ s, a representative (khal fa) of Shaykh
al-#adSth Mu%ammad Zakariyy =, wasonce with me on Friday
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at the opening ceremony of a masjid. He stopped outside the
masjid before entering, took out a glass bottle and misw k from
his pocket, and emptied the bottle onto the misw k.fWhatis he
doing?i | thought to myself, as | smelt the fragrance.

One could tell by the fragrance that it was Friday. This per-
fume was applied as he intended to remember the elevated
personage of the Master of Both Worlds <2 upon entering the
masjid, by invoking blessings and peace on him. However, he
felt his saliva, mouth and lips were immersed in sins, and full of
impurities and &Ith, therefore, unworthy of uttering the name
of the Holy Prophet <. Thus, he &rst emptied the rose water
from the bottle onto the misw k, used it, and only then began
invoking peace and blessings on the Prophet .

Today is the day of I"d and our sins will have certainly less-
ened somewhat through all the fasting and worship in the
blessed month. May All h Most High enable us to recognise the
high rank of the Master of Both Worlds <.

BE TRUE FOLLOWERS OF MUHAMMAD &ﬁ’@}

The S$ra [biography] of the Prophet < is an extensive topic.
Where should one begin? Do we start from the Migration (hijra)?
Sayyidun !Umar al-F r*q «, established for us the sunna of
recording years: do not count the years as the Persians and
Christians do, but rather, be true followers of Mu%ammad
by beginning counting years from the Migration (hijra) of the
Prophet <. So, should we begin with the Migration (hijra), the
beginning of which was thus?

oy e b s Sl 2l 7

£ LT GUg n 1S
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The bedding of A%mad on the night of the
Migration (hijra) is calling out: é0 'Al$* Men
should be able to fall asleep in this manneri

For Sayyidun !Al$ .2 slept on the bedding and fell asleep com-
fortably, despite knowing that hundreds of unsheathed swords
had surrounded him and would be striking this bed.

ARRIVAL AT MAD"NA +AYYIBA

Do we start from this point, from the Migration (hijra)? The
Noble Companions .« say that we used to see the world was full
of darkness, whereas in Mad$na +ayyiba, unbelief had dimin-
ished to an extent, as Islam had entered several clans, house-
holds and families. Despite this, they say they saw with their
own eyes that the day All his Messenger - entered Mad$na
Munawwara after the Migration was a unique day. They could
see a stark di/erence between the previous days of their lives
and this glorious day in which the Prophet & entered Mad$na
Munawwara.

Should the discussion on the Sra begin from his arrival at
Mad$na Munawwara after the Migration? Or, should it begin
from prophethood (nubuwwa)?

OBSERVING SECLUSION (I TIK!F) IN THE CAVE OF #1R 0
In Ramal n, | related the narration of Bayhag$ which states
that the Prophetis <2 noble practice was to observe seclusion

(i tik"f) for one whole month every year. He <2 would go to the
cave of #ir i and remain in seclusion.
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When the Prophet ¢ reached the age of forty, and accord-
ing to another narration forty-three, he 4 also took his wife,
Khad$ja al-Kubr & with him to observe seclusion (i tik"f). That
particular year, All his Messenger «2: observed seclusion (i tik"f)
inthe cave of #ir iduring the month ofRamal n,accompanied
by Khad$ja al-Kubr .

THE FIRST REVELATION

There, the &rst revelation was revealed.
a5en Spes e @Ak &

There are two narrations. Im m Sha&i$is s opinion is that an
angel recited basmala before the verse (as above). This is why,
in 2al h, followers of the Sh &!§ school begin reciting:

|4 00 nffge Rlank &

Hence when the Prophet <2 was granted prophethood and the
revelation of Allahis speech upon the Prophet £ commenced,
the &rst verses to be revealed were:

So, should the discourse on the S$ra begin from when the rev-
elation of the Quri n began and the Prophet & was granted
prophethood?
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THE ENTIRE UNIVERSE SHONE UPON THE ARRIVAL
OF THE MASTER OF BOTH WORLDS &ﬁ’@}

Or, should one go further back, even before the Migration and
prophethood, and start from his birth? Relating the story of his
birth, Sayyida Omina « says that as he < entered the world,
the whole world became radiant. She says she saw the palaces of
Sh m [regions of Syria, Jordan and Palestine] and other places
from her house in Makka Mukarrama. It was from there that
she saw the universe shining due to the arrival of the Master
of Both Worlds < and the appearance of his <& light. In that
instance, his mother saw that all the darkness spread over
centuries by evil and falsehood would be eradicated by this
new-born child. She saw with her eyes how this darkness will
perish and be obliterated.

So, should we start the discourse on S$ra from the auspicious
birth of the Prophet «.?

APPEARANCE OF THE LIGHT (N3R) OF PROPHETHOOD

Or, should we go even further back? This light manifested
itself at his 2 birth, but before being transferred into the
womb of Sayyida Omina, it used to shine on the forehead of
the Prophetls < father, Sayyidun !Abdull h. Whoever saw
Sayyidun !Abdull h was entranced by his beauty. Countless
beautiful women of noble and eminent families had insistently
proposed to Sayyidun !Abdull h.

There was a soothsayer in Makka Mukarrama who was well-
versed in the scriptures of the earlier religions and who knew
the manner in which the last Prophet will arrive. She persis-
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tently asked Sayyidun !Abdull hto marry her. But, All h Most
High had ordained this fortune for Ban® Wuhayb.

One day, the paternal grandfather of the Prophet <, |Abd
al-Mu;;alib, said to his son !Abdull h, iSon* Let us get you
married,T and took Sayyidun !Abdull h to the house of Ban*®
Wuhayb. Once there, two matrimonies were conducted.

0 ALLoH! HoLal

People often enquire about names. At times, when | give them
a name, they have reservations regarding it. | once suggested
the name ¢H lai at which they said people will mock by saying:

THello, HelloT, hence spoiling the name. Such a beautiful name,
H la* But what do they know of the history of this name?

A woman once knocked at the door of Sayyida !Oiishais «
apartment and greeted her. As soon as the Prophet & heard
her voice, he < left what he was doing and stood up worriedly,
saying, 10 All h*H la*T

Upon hearing the voice All his Messenger £ remembered
his late chaste wife, Sayyida Khad$ja al-Kubr .. He # actu-
ally took that voice to be that of Khad$ja <. But Khad$ja « had
passed away years ago, thus how could it be her voice? Then
the Prophet < realized that the woman talking inside [the
apartment of |0iisha «2] was not Khad$ja «2, but her sister,H la.
Sisters sound similar to one another.

How could Sayyida !Oiisha « bear what she had seen? She
could barely tolerate the other wives of the Prophet £, desir-
ing to have him all to herself and for the remaining wives to
perish. How then could she stand her beloved < mention his
wife who had passed away?

Now, what did Sayyida !Oiisha « say? She said, 10 Messenger
of All h* You had an old woman with <eshless cheeks who is
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long-gone, but you still remember her? How long will you con-
tinue remembering her?T

KHAD"JA WAS SUCH AND SUCH

All his Messenger < replied,
06 (DO

1Khadijah was such and such1 Regarding this statement, | often
say that it is of the highest standard of eloquence and diction.
No eloquent linguist of any language, an Arabic speaker or
otherwise, could have uttered anything of such calibre. The
Prophet & stated the virtue of Sayyida Khad$ja « with the
highest degree of inimitability and eloguence.

How? You ask about Khad$ja? Khad$ja was such and such.
The Arabs would sit in the moonlight and they would relate
tales, beginning with the word: @®. #§0®: there was a man>
9654®: there was a king> Mg§ Gg®: there was a woman. What
the Prophet < meant was that if he were to begin in the same
manner, her stories would continue one after the other> one
would end and another would begin, surpassing the tales of a
Thousand and One Nights. So, H la was the Prophetis < sister-
in-law and the sister of Sayyida Khad$ja al-Kubr .

There was another H la who was the sister-in-law of the
Prophet{s s&: father, Sayyidun !Abdull h.How? | mentioned that
IAbd al-Mu;;alib took the Prophetis 2 father to Ban® Wuhayb for
marriage. There he married Sayyida Omina. Sayyidun !Abdull h
was married, after which asecond marriage took place. Whose?
Sayyida Ominais sister married Sayyidun 'Abd al-Mu;;alib. At
the time, Sayyidun !Abd al-Mu;;alib was one hundred and
twenty years of age. All h Most High had bestowed both physical



and spiritual strength to them through the blessings of All his
Messenger . So, on that occasion, at the age of one hundred
and twenty, the grandfather of the Prophet ¢, Sayyidun !'Abd
al-Mu;;alib also married, making it two marriage ceremonies.

Should we then begin the discussion on the Prophetis
blessed Sfra from Sayyidun !Abdull his marriage to Sayyida
Omina?

THE NOBLE LINEAGE OF THE MASTER
OF BOTH WORLDS &2

Or, shall we go back even further? Once, someone began relat-
ing the Prophetls < lineage in the presence of Im m M lik «.
He started from Mu%ammad ibn !Abdill h ibn !Abdil Mu;;alib
ibn H shim ibn !Abd Man f and continued until he reached
Sayyidun Odam .. After listening to the whole lineage, Im m
M lik & said it was false and fabricated. | also have a book in
which the lineage of the Prophet < is stated all the way to
Sayyidun Odam .

The person then began relating another version of the
Prophetls < lineage to Im m M lik . This time he ended at
Sayyidun Ibr h$m . Once again, Im m M lik & said it was
false and fabricated.

Thereafter, Im m M lik stated the Prophetis - noble lin-
eage which concludes with !Adn nibn !Udd is the correct and
authentic version. Any lineage of the Prophet <& related beyond
IAdn n ibn !Udd is baseless and false (&), 4. So, should we
then begin the discussion on the Prophetis < blessed S§ra from
his forefather !Adn nibn !Udd?



SAYYIDUNO IBROH"M KHAL"LULLOH &

The lineage beyond !Adn n ibn !Udd is unknown, but what is
certain is that Sayyidun lbr h$m s is the forefather of the
Prophet <2 and Sayyidun Ism !§I % is one of the forefathers
between the two, although the lineage before him is debatable.
So, should we then begin the discussion on the Prophetis <
blessed S$ra from Sayyidun Ibr h$m 2.?

Why? Simply because the history of Ibr h$m 2. isgreat. The
light of the Prophetis <2 prophethood placed in the forehead
of his father compelled the besotted soothsayers of Makka
Mukarrama to o/er themselves to him.

Humanity has bene&tted from this light of prophethood (n#r$
al-nubuwwa) on countless occasions, and All 'h Most High elimi-
nated evil and falsehood through this light in many places. A
major manifestation of this is in the story of Sayyidun lbr h$m
2. When Sayyidun Ibr h$m Khal$lull h s was thrown into the
&re, he should have burnt to ashes, being a human like us.

The uncle of the Prophet =, Sayyidun !Abb s ibn !Abd
al-Mu;;alib, says that the thing which saved Sayyidun lbr h$m
Khal$lull h s was the light of the prophethood in his loins. As
aresult, the &re could not burn Sayyidun lbr h$m .

The light of prophethood appeared on that occasion, just as
it did at the time of the Prophetis < birth, as stated by Sayyida
Omina «. So should we begin the discussion on the S$ra from
Sayyidun Ibr h$m .?
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SAYYIDUNO N3# &

Or should we travel even further back? Sayyidun !Abb s .2 men-
tions the ark of Sayyidun N"% ., the successor of Sayyidun
Odam 2, in a poem which he recited to the Prophet .

The Prophet <2 was returning from an expedition. His noble
practice was to halt outside Mad$na Munawwara for a night,
allowing those who were lagging behind to join up with them.
They would regroup with those at the end and thereafter enter
the holy city.

The poem Sayyidun !Abb s recited to Prophet ¢ during
such an occasion talks about how Sayyidun N"% s had no
power of his own through which he could have saved himself
and others from such a severe punishment of All h. What saved
him was the light of prophethood that he, as the successor of
Sayyidun Odam ., was carrying in his loins. It was this light
of prophethood which saved the ark and its passengers.

SAYYIDUNO ODAM 2

Or, should we go even further back to the time when Sayyidun
Odam . was created and the angels were commanded to pros-
trate to him? Some have stated that this prostration was a dis-
play of veneration. The command was given to display the lofty
status and virtue of Sayyidun Odam . Others have rejected
this view, questioning as to why a command of prostration
to Sayyidun Odam s would be given. Hence, they state that
although they were facing Sayyidun Odam ., this prostration
was in fact to worship All h and the role of Sayyidun Odam
was that of the Holy Kalba.

Im m Suy*®;$ s says that this prostration was not to
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Sayyidun Odam > the objective was to greet the light of
prophethood that had been placed in his loins.

(REMEMBER) WHEN YOUR LORD SAID TO THE ANGELS,
01 AM GOING TO CREATE A DEPUTY ON THE EARTH*T

Or, should we go even further back to when Sayyidun Odam s
was not yet created? All h Most High had only yet informed the
angels that He was going to create Sayyidun Odam ..

The angels responded witharequest: i0O All h* They (humans)
shall eat, drink, marry and ride (animals). O All h*Why not dedi-
cate the world for them and the Hereafter for us?t

The angels understood that the world would be a prison and
a place of calamities. They, at that time, forsook the very world
inwhose pleasures we are so foolishly entrapped. So, should we
start the discussion on the S§ra from when All h intended to
create Sayyidun Odam s.?

I SWEAR BY THE FORENOON

Or, should we begin from the s"ra | recited?

The s"ra preceding S"ra al-*u% begins with the words:

Rt o e

Amazing* Look at the mysteries and secrets of the Holy Quri n*
In S*raal-Layl, the word layl (meaning night) comes before the
word nah"r (meaning day), whereas in S"ra al-~u% it is vice
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versa the word %u&™ (meaning forenoon) comes before layl. Why
is there this di/erence in the two s"ras?

You must have heard the takb$r which is recited on the
completion of the recitation of these two s"ras.

all 17Dl alax A | alyialylar alad a

Today is !"d for us Muslims and the takbr is recited, but the I"d
for the entire creation was on receiving news of the appearance
of the light of Prophet Mu%ammad £, which was given in this
S"raal-~u% . When the disbelievers were chanting the slogan:
#11#2( (Hubal is exalted), the Prophet < instructed the Muslims
to reply to them with the slogan: #$z 32(4( (All his the Most-
Exalted and the Most-High). Similarly, the implied meaning of
the statement of the Prophet < is that Tyou have completed
the recitation of S*raal-"u% > now recite takb$r1 You have seen
the reciters (qurr"i) recite the takbsr. What do they say?

al!7Diaxlalaxan. |alyalylaxalaxa

The very takbdr recited on this day (of I"d) is recited upon the
completion of this s"ra, hence the slogan of takb$r is raised.

S"raal-“u% was revealed to the Master of Both Worlds .
We callitS*raal-~u% . Another name for itis S*ra Mu%ammad.
All hu Akbar* This s"ra is actually called S*ra Mu%ammad*
Why? The Quri nic exegetes (mufassir#n) state that the 1u%
(forenoon) in this s"ra refers to the rays of the Prophetis <
light which spread throughout the world.

May All h Most High enable us to embed the Prophet <
into our hearts.
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THE NOBLE LINEAGE OF THE PROPHET *:@}

Shaykh 'Abd al-Ghan$ al-Maqdis$ records the Prophetis £ lin-
eage as follows:

Ab* il-Q sim Mu%ammad & ibn!Abdull hibn!Abd al-Mu;;alib
ibnH shimibn!Abd Man fibn Qu2ayy ibn Kil bibn Murraibn
Kalb ibn Luiayy ibnGh libibnFihribn M likibnNalribnKin na
ibn Khuzayma ibn Mudrika ibn Ily s ibn Mular ibn Niz r ibn
Maladd ibn !Adn nibn !Udd.

He further continues relating the noble lineage until Sayyidun
Odam s, although he himself states that the lineage from the
Prophet <2 to !Adn n ibn IUdd is unanimously accepted, but
thereafter is questionable. The Prophetis 2 noble mother was
Omina bint Wahb, whose lineage converges with his paternal
lineage at !Abd Man f.

THE PROPHET(S fé} AUSPICIOUS BIRTH

The Prophetls <& auspicious birth took place in Makka
Mukarrama on Monday @nd, 9th or =@th of Rab$! al-Awwal in
the Year of the Elephant.

The Prophetis < father Sayyidun !Abdull h passed away
before the blessed birth of the Prophet &, although some are
of the opinion that he passed away when the Prophet < was
twenty-eight months old, and according to another opinion,
seven months old.
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One opinion is that he passed away at a place called Abw ,
whilst another is that he passed away in Mad$na Munawwara.
Up until recently, the location of his grave was reported to be
at D r al-N bigha in Mad$na Munawwara. It was also at D r
al-N bighathat the Prophet <2 and his respected mother stayed
when they went to visit his maternal family.

CUSTODY AND SUCKLING

When the Prophet «£: reached the age of four or &ve, or six years
according to one opinion, his mother Omina passed away and he
was taken into care by |Abd al-Mu;;alib, his noble grandfather.
At the age of eight, he too departed from this world.

The Prophet <2 was suckled by Thuwayba, the slave-girl of
Ab*" Lahab, who at the time was suckling her own son, Masr " %.
During the same period, either before or after, Thuwayba also
suckled Sayyidun #amzaibn!Abd al-Muj;;alib and Ab*® Salama
IAbdull hibn!Abd il-Asad al-Makhz " m$, hence both are brothers
to the Prophet < through suckling.

Like Thuwayba, Sayyida #al$ma Saldiyya also had the privi-
lege of suckling the Prophet .

THE PROPHETI(S éﬁ} BLESSED NAMES

Regarding the Prophetis £ names, Sayyidun Jubayr ibn Mu;lim
4 reports that the Prophet < himself said:

36 ARG, FITIE P

| am Mu%ammad and | am A%mad. | am M %$ through
whom All h eliminates unbelief. | am # shir behind
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whom people shall be resurrected and | am !0qib, the seal
of the prophets, as there shall be no prophet after me.

Similarly, Sayyidun Ab® M®s & narrates regarding the blessed
names of the Prophet <, iThe Prophet £ related many names
to us, some of which we remember:

68! iRt Sie AR P

I am Mu%ammad, | am A%mad and Muga/$,
Nabs al-Tawba and Nab$ al-Ra%ma.

In another narration, there is the addition of &I 58@Nabs
al-Mal%ama.

Sayyidun J bir & narrates that the Prophet < said:
S DEOIDGEI 6] ) AR TP ROE B P e FRR®
G0 36 ot od5 0ROl B

I am A%mad, | am Mu%ammad and | am # shir.lam M %§
through whom All h eliminates unbelief. On the Day of
Judgement, the Banner of Praise (liw"$al-&amd) will be
with me. | am the leader of all the prophets and messen-
gers, and | am the one who shall intercede on their behalf.

All h Most Glori&ed has also given the Prophet < titles such
as bash r (bearer of good news), na% r (warner), rai#f (compas-
sionate), ra& m (merciful) and ra&matili§il- “lam n (mercy for the
worlds).

Some scholars have recorded hundreds, and even thousands,
of the Prophetis < blessed names and titles. In particular,



Shaykh al-#ad$thM™s Ru% n$B z§: has mentioned hundreds
of names.

Approximately twenty-&ve years ago whilst in seclusion
(i tik™f) in Masjid Nabaw$ during the last ten days of Ramal n,
this most unworthy slave [the author is referring to himself] pre-
pared a compilation of blessings and salutations. It comprised
of one hundred names of All h, each nhame coupled with a title
of the Prophet <2 of similar rhyme. It was titled:

80)1-{ E5cd.Plz 83QPC ARMPG &clPL 1IM 32 3SMa £)iK

When we received the printed version a day before I"d, Shaykh
Magsood Ahmad Gangat distributed them ardently in Masjid
Nabaws.

CUSTODY OF THE PROPHET *:@}

The Prophet 42 was raised as an orphan in Makka Mukarrama.
His grandfather took care of him initially and thereafter his
uncle, Ab* + lib, received the honour. All h Most High always
protected the Prophet <2 from all the evils and impurities of pre-
Islamic times, kept him pure from all defects, and adorned him
with all praiseworthy character traits. Thus, All his Messenger
& was known amongst his people as the Trustworthy (al-am n),
for the Quraysh had witnessed his trustworthiness, truthfulness
and his chaste life of piety and purity.

JOURNEY TO YEMEN

Ibn al-Jawz$ mentions a narration in Kit"bfal-Waf"i that when
the Prophet < turned slightly older than ten years of age, he



accompanied his uncle Zubayr ibn!Abd al-Mu;;alib to Yemen. He
mentions two miracles that took place during this journey:

Firstly, they had to pass through a valley on their journey,
but people were unable to cross it due to a wild camel. However,
when it saw All his Messenger £ it laid its neck down on the
ground, as a domestic animal does to express its love and obedi-
ence to its owner. The Prophet 2: dismounted his own ride and
mounted this wild camel. He then rode the camel to the other
side of the valley before he 2 dismounted.

Secondly, on the return journey, their caravan reached a
valley that was <ooded and there seemed to be no apparent
way of crossing it.

The Prophet £ instructed the people to follow behind him.
As soon as he <& stepped into the water, the earth swallowed
up the water and became dry instantaneously.

Upon their return to Makka Mukarrama, when the travel-
lers informed the people of Makka Mukarrama of the miracles,
there was only one statement on their tongues: éThis boy shall
attain a (high) statusi.

FIRST JOURNEY TO SHOM

When the Prophet < was twelve years of age, he < travelled
to Sh mwith his uncle, Ab® + lib. When they reached Bu2r , a
monk called Bu%ayra saw the Prophet & and recognised him
# by his attributes. He held his blessed hand and remarked,
1This is the leader of the worlds. This is the Messenger of the
Lord of the Worlds. All h Most High shall send Him as a mercy
for the worldsT

THow do you know?T Bu%ayra was asked.

He replied, 1As you were coming through the valley, | saw that
there was no tree or stone except that it fell into prostration
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before him. These things only prostrate to prophets. We also
&nd mention of the &nal Prophet in our divine booksT

Bu%ayra then requested Ab*® + lib to return back with the
Prophet <, expressing his fear of the Jews in<icting harm upon
the Prophet <. Thus, Ab® + lib returned with him.

SECOND JOURNEY TO SHOM AND MARRIAGE
TO KHAD"JA AL-KUBRO &

The second journey was undertaken as a business trip on behalf
of Sayyida Khad$ja al-Kubr ., in the company of her slave
Maysara. During this journey, when a monk called Nas; " ra saw
All his Messenger =, he went into an emotional state. The
words he uttered bear testimony to this:

AdlPe ("*h)1)1i50)1 )1

Itis him, itis him. He is a Prophet. It is
him, the last of the prophets.

This journey took place before he 2 married Sayyida Khadsja
al-Kubr <. He ¢ reached the market of Bu2r and completed
his trade.

When the Prophet < was twenty-&ve years of age, he &
married Sayyida Khad$ja al-Kubr .

PROPHETHOOD
When he reached forty years of age, All h Most High bestowed
upon him a special honour and favour. Jibr$l came to him with

the message of apostleship (ris"la) whilst he was in the cave of
#ir _. O All h* Make our hearts #ir i*
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There are two mountains there [i.e. in Makka Mukarrama],
#ir iand Thabsr. Just like the devoted Companions at the Battle
of Badr and other expeditions competed with one another in
sacri&cing themselves for All his Messenger 2, these two
mountains vied with one another too.

The Prophet «: was on Mount Thab$r and the enemies were
persecuting him. The mountain exclaimed:

Descend from me, as | fear the enemy may take
your life and | may be subject to the punish-
ment of All h (for not saving you from them).

Mountains hear each other and converse too. #ir i heard
this from Thab$r and invited the Prophet £ to it, as Thab$r
had o/ered its excuse. It was as if #ir i was ready to undergo
anything for the Prophet <&:.

Hence, on another occasion when the Prophet 4 was on
mount #ir ialong with the Noble Caliphs, the mount went into
aprofound emotional state. It realized how beloved and joyous a
moment it was to caress and Kiss the blessed feet of the beloved
of the universe and the Lord of the worlds.

The Prophet ¢ addressed it saying:

AP SR szap

Settle down, O #ir i, for there is a prophet,
a 2idd$g and a martyr on you.

The Prophet : stayed in Makk Mukarrama for thirteen
years after being granted prophethood. Throughout his stay in
Makka Mukarrama, he € o/ered 2al h facing Bayt al-Maqdisin
such a manner that he 2 would not have his back towards the
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Kalba, but rather, he «2: would o/er 2al hinaway that he faced
towards Bayt al-Maqdis and the Holy Kalba at the same time.
After migrating to Mad$na Munawwara, the Prophet ¢ o/ered
2al h facing Bayt al-Maqdis for sixteen or seventeen months.

It was after enduring thirteen years of relentless torture at
the hands of the Makkans that the Prophet < and his Noble
Companions were ordered to migrate to Mad$na Munawwara
by the command of All h.

MIGRATION

The Prophet <2- migrated to Mad$na Munawwara with Sayyidun
Ab® Bakr 2 and his slave, !Omir ibn Fuhayra. !Abdull h ibn
Urayqi; al-Layth$ was their guide on the route. There is no evi-
dence of him having embraced Islam. It is most likely that he
remained an unbeliever.

These three companions set out for migration with death fol-
lowing close behind them. However, All h made it such that not
even ten years had passed since migrating when the Prophet <
set out for Tab "k with thirty thousand devoted Companions, in
order to challenge not only the Makkans, but all the advocates
of falsehood across the globe.

The Migration was a journey of oppression, whilst that of
Tab"k was heroic, and the last journey to Makka at the time
of the Farewell Pilgrimage (&ajjatial-wad™!) was full of love.
Thousands of people as far as the eye could see were await-
ing a single glimpse at the Prophetis 2 beauty. Everyone was
receiving love from the prophetic court, both on the way to the
Farewell Pilgrimage and on the return.

If you study these journeys of the Prophet £ with your
innermost heart and mind, drawing comparisons in this manner,
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you will derive extreme pleasure. May All h Most High enable
us to study the moments of the Prophetis s pure life correctly,
and may He enable us to keep the Prophet < ingrained and
embedded in our hearts and mind at all times.

The Prophet < stayed in Mad$na Munawwara for a period of
ten years. The details of these ten years of the Prophetis < life
will be disclosed in the forthcoming topics. They include:

His expeditions, journeys for lumra and %ajj» mention of the
Noble Companions with whom he ¢ dispatched letters speci&-
cally inviting certain kings and leaders of the world to Islam> the
number of expeditions undertaken for the general propagation
of Islam> those appointed as leaders of the expeditions> details
of the marriages of the Prophet £, three of which took place
in Makka Mukarrama (to Sayyida Khad$ja al-Kubr 2, Sayyida
Sawda « and Sayyida !Oiisha «.) and the rest whom he £ mar-
ried in Mad$na Munawwara. Detailed accounts of all these topics
are contained in the coming pages.

DEMISE

The Prophet ¢ passed away at the age of sixty-three on Monday
=@th Rab§! al-Awwal, and his burial took place on the night of
Wednesday. In total, the Prophet of All h ¢ remained ill for
twelve or fourteen days before passing away.

Those who bathed the Prophet < were Sayyidun !Al§ .,
his uncle 'Abb s, Fall ibn |Abb s &, Quthum ibn |Abb s &,
Us maibn Zayd & and Shagr n «. The latter two were freed
slaves of the Prophet «2. During the process, Sayyidun Aws ibn
Khawla al-An2 r§ . was also present.

The Prophet <2 was shrouded in three cloths made in the
Yemeni city of Su%" . The three cloths did not contain a lengthy
shirt (qam ") or a turban.
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The Muslims o/ered his funeral prayer individually with-
out an im m. A red sheet which he # used to use was laid
out in the grave beneath him. Those who lowered him into
the blessed grave were Sayyidun !Abb s &, Sayyidun !Al§
4, Sayyidun Fall ibn !Abb s «, Sayyidun Quthum & and
Sayyidun Shagr n 2. After the burial, the grave was sealed
with nine bricks.

The Prophet =2 was buried in the very same place he passed
away, where his bedding lay. The grave was dug and formed as
a la&d (grave with a side chamber in which the body is placed).
It was dug in the very room he shared with Sayyida !Oiisha «.
Subsequently, Sayyidun Ab*® Bakr al-"idd$q 4. and Sayyidun
lUmar al-F r"q &, were also buried in the same room.
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THE PROPHET(S €& soNs
The Prophet of Allah < had three sons:

=. Q sim. The Prophetis & agnomen (kunya) Ab* il-Q simis
derived from this child. He was born in Makka Mukarrama
before prophethood and passed away there at a tender
age of two.

@. 'Abdull h.He was born after prophethood.

X. lbr h$m.He was born in Mad$na Munawwara and passed
away in=4  atatender age of just seventeen or eight-
een months.

THE PROPHETIS *fé} DAUGHTERS

=, Sayyida Zaynab. Her husbandis name was Ab*" i 1-102, who
was the son of H la bint Khuwaylid and thus Sayyida
Zaynabis maternal cousin, from whom she bore the fol-
lowing children:

(=) AlS. He passed away in his childhood.

(@ Um ma. The Prophet ¢ used to pick her up during
2al h. Sayyidun !Al§ &, married her after the death
of Sayyida F ;imaal-Zahr i ..



@.{SayyidaF ;ima. She was the wife of Sayyidun 'Al$ <. She
had three sons:

(=) #asan
(@) #usayn
(X) Mu%sin who passed away in his childhood.

She had two daughters:

(=) Umm Kulthum. Sayyidun !Umar £ married her.
(@) Sayyida Zaynab. Sayyidun !Abdull hibn Ja!far
married her.

X. SayyidaRugayya. She was the wife of Sayyidun Uthm n
ibn!A/ n 2 and passed away whilst still married to him.
. She had a son called !Abdull h, hence she was referred
to as Umm !Abdull h.

\. Sayyida Umm Kulthum. Sayyidun !'Uthm n « married
her after the death of Sayyida Rugayya «. She too passed
away whilst married to him.

There is no di/erence of opinion regarding the Prophet <
having four daughters. Everyone is unanimously agreed on
this. The correct view regarding the Prophetis < sons is that
he £ had three sons. Another view is of four sons, and a third
opinion is of &ve sons, based on considering +ayyib and + hir
as separate sons. The correct opinion is that the Prophet - had
three sons, +ayyib and + hir both being titles of !Abdull h who
was born after prophethood.

The Prophetls « &rst child was Q sim, because of whom
he & was referred to as Ab" il-Q sim, then Zaynab, Rugayya,
F :ima, Umm Kulthum, and thereafter, |Abdull h whowas born








